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                          TO OFFER OR NOT TO OFFER: AN EXAMINATION            
OF JOHN GILL’S VIEW OF THE OFFER OF THE GOSPEL 

by  
Jonny White 

 
The writings of John Gill (1697-1771) have influenced people for nearly three 

hundred years.1 Not only has his influence been felt in England but has extended into 

America. The early Baptists of America viewed his commentaries on the Bible as 

especially important. The Philadelphia and Charleston Associations desired to 

disseminate his commentaries into as many of the minister’s hands as possible by 

encouraging the churches to provide copies of Gill’s commentaries for their pastors.2 

Gill’s influence may have been weakened by some characterizations of Gill as 

Antinomian and Hyper-Calvinistic, as well as the claim by some anti-missionary leaders 

to Gill’s theology. However, there is a resurgence of interest in Gill today.3  

With the resurgence of Calvinism in the contemporary Christian world, and with the 

                                                 

1 The foundational biographical information on Gill is found in John Rippon's A Brief Memoir 
of the Life and Writings of the Late Rev. John Gill, D.D (London: J. Bennett, 1838). 

2 Thomas K. Ascol, “John Gill's Approach to New Testament Exposition” in The Life and 
Thought of John Gill (1697-1771): A Tercentennial Appreciation, ed. Michael A. G. Haykin (Leiden, The 
Netherlands: Koninklyke Brill, 1997), 114-115. 

3 All of his published works, including his commentaries, are available on the Internet (See 
http://www.pbministries.org/books/gill/gills_archive.htm. Accessed 11/3/07) and computer software. Also, 
his commentaries, Doctrinal Divinity, and Practical Divinity have been recently republished in print form. 
There is also an increasing examination of his theology taking place in Christian academia. In regard to the 
practical impact of Gill’s ministry and the influence of his writings, helpful sources to evaluate these 
include: Michael Haykin, ed., The Life and Thought of John Gill (1697-1771) (Leiden, The Netherlands: 
Koninklyke Brill, 1997); Tom Nettles, By His Grace and For His Glory (Grand Rapids: Baker Book 
House, 1986), especially pp. 74-5; Tom Nettles, The Baptists: Key People Involved in Forming a Baptist 
Identity, Vol. 1 (Ross-shire, Scotland: Christian Focus Publications, 2005); George Ella, John Gill and the 
Cause of God and Truth (Eggleston, Co. Durham: Go Publications, 1995); Curt Daniel, Hyper-Calvinism 
and John Gill (Unpublished Ph. D. dissertation, University of Edinburgh, 1983); R. Philip Roberts, 
Continuity and Change (Wheaton: Richard Owen Roberts Publishers, 1989); Timothy George, “John Gill” 
in Baptist Theologians, Timothy George and David Dockery, ed. (Nashville: Broadman, 1990); Clive 
Jarvis, "The Myth of High Calvinism?" in Recycling the Past or Researching History, Philip E. Thompson 
and Anthony R. Cross, ed. (United Kingdom: Paternoster, 2005); Peter Toon, The Emergence of Hyper-
Calvinism in English Nonconformity 1689-1765 (London: The Olive Tree, 1967). 
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renewed interest in John Gill, there will no doubt be an increased discussion of various 

aspects of what is often termed High, or Hyper-Calvinism.4 There is considerable 

variation concerning the definition of Hyper-Calvinism. Curt Daniel defines it as a denial 

of the offer of the gospel and thus John Gill fits that standard.5 Tom Nettles sees Hyper-

Calvinism as an issue of responsibility/ability.6 Timothy George has a five-fold criterion 

for Hyper-Calvinism consisting of eternal justification, denial of the free moral agency 

and responsibility of sinners to repent and believe, restriction of the gospel invitation to 

the elect, denial of the warrant to believe in Christ until they feel the evidence of the 

Spirit’s moving in their hearts, and denial of the universal love of God.7 Phil Johnson has 

five criteria for defining Hyper-Calvinism. These differ from George’s criterion and 

include a denial that the gospel call applies to all who hear, denial that faith is the duty of 

every sinner, denial of the “offer” of Christ, salvation, or mercy to the non-elect, denial of 

common grace, or a denial of the love of God for the non-elect.8 James Leo Garrett 

attempts to define Hyper-Calvinism by setting forth a still different five-fold criterion. 

These include supralapsarianism, the covenant of redemption, eternal justification, no 

________________________ 

 
4 Some conflate the two terms and use them as synonyms while others make a distinction 

between them. Usually the distinction is in regard to the offer of the gospel. 

5 Curt Daniel, Hyper-Calvinism and John Gill (Unpublished Ph. D. dissertation, University of 
Edinburgh, 1983), 767. 

6 Tom Nettles, By His Grace and For His Glory (Grand Rapids: Baker Book House, 1986), 
385-91. 

7 Timothy George, Amazing Grace: God’s Initiative-Our Response (Nashville: Lifeway Press, 
2000), 90-1. 

8 http://www.spurgeon.org/~phil/articles/hypercal.htm. Accessed 11/03/07. 
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offers of grace, and antinomianism.9 In line with Nettles’ approach, it is probably best to 

view Article 26 of the Gospel Standard Baptist Articles of Faith as perhaps the best 

concise source to see historically what sets Hyper-Calvinism apart: “We deny duty faith 

and duty repentance - these terms signifying that it is every man's duty spiritually and 

savingly to repent and believe. We deny also that there is any capability in man by nature 

to any spiritual good whatever. So that we reject the doctrine that men in a state of nature 

should be exhorted to believe in or turn to God.”10 Hyper-Calvinism thus does not believe 

in making exhortations to the unregenerate to believe the gospel. But, as will be shown, 

Gill does not fall under this definition of Hyper-Calvinism.  

With this approach to Hyper-Calvinism in mind, this paper will focus on Gill’s 

view of the presentation of the gospel. The issue is, did John Gill believe in the offer of 

the gospel to the unconverted? This paper will argue that John Gill did not believe in an 

offer of grace at all but that he did believe in the responsibility of God’s servants to 

proclaim the gospel to all. After a brief look at how John Gill has been treated from a 

historical standpoint, the thrust of the paper will examine Gill’s view in relation to 

offering the gospel in order to ascertain his stance on this controversial subject. This 

latter section of the paper will examine the distinction Gill makes between offers of grace 

and the proclamation of the gospel, the importance of the covenant of grace in Gill’s 

thought, and the distinction between natural and spiritual in Gill’s approach to the issue 

of the gospel. 

                                                 

9 http://www.al.com/living/alabamabaptist/index.ssf?/base/living/118581126297920.xml 
&coll=8& thispage=1. Accessed 11/03/07. 

10 http://www.gospelstandard.org/art_ind.html accessed 11/3/07. The last sentence is essential 
to the idea of Hyper-Calvinism. See also Articles 33-34. 
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The Historical Treatment of John Gill 

Among many historians, John Gill has been treated, to varying degrees, as if it 

was a certainty that he was a Hyper-Calvinist who did not believe in preaching the gospel 

to unbelievers and that his theology and/or practice was instrumental in the decline of 

membership in his church, as well as other churches. Leon McBeth says, “Most historians 

consider John Gill the major English Baptist example of hyper-Calvinism.”11 Examples 

of such evaluations abound, with a select few listed here.  

A.C. Underwood, in A History of the English Baptists, says John Gill “never 

addressed the ungodly.”12 H.C. Vedder, in A Short History of the Baptists, says Gill 

believed that “because of God’s election Christians must not presume to interfere with his 

purposes by inviting sinners to the Saviour.” Vedder’s evaluation is that “this is 

practically to nullify the Great Commission; and, in consequence of this belief, 

Calvinistic Baptist preachers largely ceased to warn, exhort, and invite sinners” and that 

“to invite people to believe was useless, if not an impertinent interference with the 

prerogatives of God.”13 John T. Christian, in A History of the Baptists, writes that Gill 

“did not invite sinners to the Saviour, while preaching condemnation, and asserted that he 

ought not to interfere with the elective grace of God” and speaks of “the withering effect 

of such a system of theology.”14 J. M. Cramp, in Baptist History, says that Gill “abstained 

                                                 

11 Leon McBeth, A Sourcebook for Baptist Heritage (Nashville: Broadman Press, 1990), 117. 

12 A.C. Underwood, A History of English Baptists (London: The Carey Kingsgate Press 
Limited, 1961), 135. 

13 H.C. Vedder, A Short History of Baptists (Valley Forge: Judson Press, 1907), 240-1. 

14 John T. Christian, A History of the Baptists (Nashville: Sunday School Board of the 
Southern Baptist Convention, 1922), 347-8. 
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from personal addresses to sinners, by inviting them to the Saviour.”15 Thomas Armitage, 

in History of the Baptists, says of Gill, “He could not invite sinners to the Savior, while 

he declared their guilt and condemnation, their need of the new birth; and held that God 

would convert such as he had elected to be saved, and so man must not interfere with his 

purposes by inviting men to Christ.”16 In light of these evaluations it is important to look 

at the actual writings of Gill to attempt to understand what Gill was actually setting 

forth.17 

John Gill’s View of Offering the Gospel 

John Gill’s view of offering the gospel can only be understood by noting Gill’s 

careful distinctions in regard to the issues surrounding this topic.18 Gill took issue with 

the idea of a gospel offer but he did believe that the gospel must be commanded, or 

proclaimed.  

                                                 

15 J. M. Cramp, Baptist History (Philadelphia: The Baptist Standard Bearer, 1869), 509. 

16 Thomas Armitage, History of the Baptists (New York: Bryan Taylor and Company, 1887), 
561. 

17 Helpful sources to evaluate the practical impact of Gill’s ministry and the influence of his 
writings include: Michael Haykin, ed., The Life and Thought of John Gill (1697-1771) (Leiden, The 
Netherlands: Koninklyke Brill, 1997); Tom Nettles, By His Grace and For His Glory (Grand Rapids: Baker 
Book House, 1986), especially pp. 74-5; Tom Nettles, The Baptists: Key People Involved in Forming a 
Baptist Identity, Vol. 1 (Ross-shire, Scotland: Christian Focus Publications, 2005); George Ella, John Gill 
and the Cause of God and Truth (Eggleston, Co. Durham: Go Publications, 1995); Curt Daniel, Hyper-
Calvinism and John Gill (Unpublished Ph. D. dissertation, University of Edinburgh, 1983); R. Philip 
Roberts, Continuity and Change (Wheaton: Richard Owen Roberts Publishers, 1989); Timothy George, 
“John Gill” in Baptist Theologians, Timothy George and David Dockery, ed. (Nashville: Broadman, 1990); 
Clive Jarvis, "The Myth of High Calvinism?" in Recycling the Past or Researching History, Philip E. 
Thompson and Anthony R. Cross, ed. (United Kingdom: Paternoster, 2005); Peter Toon, The Emergence of 
Hyper-Calvinism in English Nonconformity 1689-1765 (London: The Olive Tree, 1967). 

18 This entire discussion must also be kept in the context of Gill’s view of the threat of 
Arminianism to the gospel. The conditional nature of the gospel offer, the disjunction of the blessings of 
the covenant from the securing of the blessings by Christ, and the context of the emphasis of man’s ability 
in Arminianism, were all dangerous influences that were interconnected in Gill’s mind. See John Gill, The 
Cause of God and Truth (London: W.H. Collingridge, 1855), iv; Nettles, By His Grace and for His Glory, 
208-9; Ella, John Gill and the Cause of God and Truth, 205-34.  
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The Distinction Between Offers of Grace and the Proclamation of the Gospel 

It is tempting to unfairly quote Gill as simply saying, “That there are universal 

offers of grace and salvation made to all men, I utterly deny.”19 The terms “unfairly” and 

“simply” are used because this is partial quotation does not give an adequate expression 

of Gill’s view. It is this quotation from Gill’s sermon, The Doctrine of Predestination 

Stated, which many point to as one of the primary evidences of his failing to believe in 

offering the gospel to the unconverted. It should first be noted, however, that the quote is 

taken from a response to an objection to the doctrine of predestination as being 

incompatible with God’s true and sincere declarations in Scripture that point out God’s 

desire for all men to come to Christ. Gill says, “This doctrine is said to agree very ill with 

the truth and sincerity of God, in a thousand declarations, such as these, Ezekiel 18:23, 

32:32; Deuteronomy 5:29; Psalm 81:12; Acts 17:30; Mark 16:15.” Gill points out that 

some of these passages are dealing with particular people or situations and thus “concern 

the Jews only, and not all mankind; and are only compassionate inquiries and vehement 

desires after their civil and temporal welfare.” Others must be taken as God’s revealed 

will but not His secret will – an important distinction for Gill. “Others only shew what is 

God’s will of command, or what he has made the duty of man; not what are his purposes 

man shall do, or what he will bestow upon him.”  

Second, the gospel, though commanded to be preached to all, has not actually 

been universally preached. The reason for this, from Gill’s Calvinistic perspective, must 

be that God’s sovereign will and providence has not sent the gospel to all. “The gospel is 

                                                 

19 Ian J. Shaw, High Calvinists in Action: Calvinism and the City Manchester and London, 
c.1810-1860 (New York: Oxford Press, 2002), 15. Shaw uses this portion of Gill’s quote to claim that Gill 
“rejected making indiscriminate calls to ‘evangelical repentance’ and the universal offer of the gospel.” 
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indeed ordered to be preached to every creature to whom it is sent and comes; but as yet, 

it has never been brought to all the individuals of human nature; there have been 

multitudes in all ages that have not heard it.”  

Third, understanding that the gospel is to be preached to all that God sends it to 

does not mean that there is an offer of grace given to all.  

And that there are universal offers of grace and salvation made to all men I utterly 
deny; nay, I deny they are made to any; no, not to God’s elect; grace and salvation 
are provided for them in the everlasting covenant, procured for them by Christ, 
published and revealed in the gospel, and applied by the Spirit; much less are they 
made to others wherefore this doctrine is not chargeable with insincerity on that 
account. Let the patrons of universal offers defend themselves from this objection; I 
have nothing to do with it; till it is proved there are such universal offers.20 

God does not work a partial grace in salvation, doing his part and leaving the response to 

man. God’s grace in salvation is complete and total. The preacher, in proclaiming the 

gospel, must not present the gospel in a manner that would leave the hearer thinking that 

God’s grace is not effectual, or that God is impotent to effect salvation in people. This is 

what offering the gospel does. Proclaiming the gospel commands repentance and faith as 

well as setting forth the promises of the gospel of Christ. 

What is clear from this quote is that Gill did not believe in an offer of grace. It 

is also clear that Gill did believe in the universal proclamation of the gospel, under the 

direction of the Spirit, for he says in the above quote, “The gospel is indeed ordered to be 

preached to every creature to whom it is sent and comes.” Gill’s reasoning for rejecting 

offers of grace is that grace is not offered – not even to the elect. Grace, rather, is given to 

the elect.  

                                                 

20 John Gill, Sermons and Tracts, 6 vols (Lambs Conduit-Street: W. Hardcastle, 1814), 5:117-
8. Italics are in original. 
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It is certain, that for those who shall not be saved, salvation was not purchased, nor 
should it be offered to them, nor indeed to any. Such for whom salvation is 
purchased, are the church whom Christ has purchased with his own blood; and to 
these, this salvation is not offered, but applied. The Gospel is not an offer, but the 
power of God unto salvation, to these persons. And as for others, they will be 
condemned at the last day, for their sins and transgressions against the law of God. 
And such who have had the opportunity of hearing the Gospel, and have neglected, 
despised, and reproached it, their condemnation will be thereby aggravated.21 

Here, Gill clearly says that salvation is not offered. Neither is the gospel offered. The 

reason that salvation is not offered is because salvation was purchased for the elect by 

Christ. As such, salvation is applied to the elect. The tight connection between all aspects 

of the covenant of grace is important for Gill.22 The gospel is the power of God to bring 

salvation in the lives of God’s elect. As such, it is not an offer. Because of efficacious 

grace, it is important to see the distinction between grace offered and the gospel 

preached. God is not insincere in his offers of grace because He does not even offer 

grace. But the gospel is proclaimed to all in order that the elect can be drawn to Christ by 

the Word of God in the effectual calling of the Spirit upon the elect.  

However, while the offer of grace is rejected by Gill, the gospel is to be 

published. A number of references show that Gill did believe in proclaiming the gospel 

without any indication that he withheld it from certain people. 

Gospel ministers, who bring good tidings of good, are said to publish peace, and to 
publish salvation (Isa. 52:7). . . . The gospel is called, the gospel of salvation, the 

                                                 

21 Gill, The Cause of God and Truth, 103. 

22 For Gill, the covenant of grace is "a compact or agreement made from all eternity among the 
divine Persons, more especially between the Father and the Son, concerning the salvation of the elect." See 
John Gill, A Body of Doctrinal Divinity (London: 1893. Reprint, Arkansas: The Baptist Standard Bearer, 
1984), 214. He rejects any differentiation between the covenant of grace and the covenant of redemption: 
"The covenant of redemption, they say, was made with Christ in eternity; the covenant of grace with the 
elect, or with believers, in time: but this is wrongly said; there is but one covenant of grace, and not two" 
(Doctrinal Divinity, 217). See pp. 209-250 in Doctrinal Divinity for Gill's discussion of the covenant of 
grace. 
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word of salvation, and salvation itself (Eph. 1:13; Acts 13:26 28:28), because it 
gives an account of Christ . . . and of the salvation itself . . . and because it describes 
also the persons that share in it, sinners, sensible sinners, and who believe in Christ; 
and who, according to the declaration of it, shall certainly be saved (Mark 16:16; 
Acts 16:30,31), and because it is, not only the means of revealing, but of applying 
salvation; for it is to them that believe "the power of God unto salvation" (Rom. 
1:16).23 

Gospel ministers “publish” salvation, or the gospel. The gospel is the “power of God unto 

salvation” and thus is the means to reveal Christ to sensible sinners, as well as to apply 

salvation to them. There is no indication that Gill would recommend withholding this 

from anyone.  

In speaking further of the gospel, Gill connects the effective power of the Holy 

Spirit with the preaching of the ministers and in doing so states that it is the business of 

ministers to preach the gospel to all. 

It may be said likewise, to come from the Holy Spirit of God . . . who leads the 
ministers of it into all the truths thereof; and makes their ministrations of it powerful 
and successful; and whereby he and his grace . . . are conveyed and received into the 
hearts of men. The instruments of declaring, publishing, and proclaiming the gospel, 
and its truths, to the children of men, are . . . the apostles of Christ, who had a 
commission from him to preach the gospel to every creature; and all ordinary 
ministers of the word, whose business it is to publish good tidings of good things.24 

If this statement is not strong enough evidence for Gill’s view concerning the universal 

proclamation of the gospel, there are statements made concerning the indefiniteness of 

the gospel declaration in The Cause of God and Truth. He says, “The gospel declaration 

is indefinitely made, ‘Whosoever believeth shall be saved’ (Mark 16:16) . . . the Gospel 

is preached or published to all men.”25 

                                                 

23 Gill, Doctrinal Divinity, 373. 

24 Ibid., 374. 

25 Gill, The Cause of God and Truth, 152. This quote is in the context of a discussion of the 
decree of reprobation. Gill’s point is that if a person neglects and despises the gospel the cause of this is the 
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Elsewhere, he clearly states that this preaching is to be done “promiscuously to 

all” and one of the reasons for such promiscuous preaching is because we cannot know 

who is elected to salvation by God until we see the gospel applied to their lives. 

The apostle Paul, with the rest of the apostles, had a commission to preach the 
gospel to all nations, beginning with the Jews, which, as it was designed to gather in 
the elect of God among them, so it was faithfully executed by them. They preached 
these doctrines of grace promiscuously to all, not knowing who were ordained to 
eternal life and who were not, or who would believe and who would not; the 
judgment they were able to form in anywise of these things, did not arise from any 
special or extraordinary revelation, but from the success of their ministry.26 

While Gill was clearly committed to the preaching of the gospel to all he was also 

opposed to the idea of offering grace.  

The Importance of the Covenant of Grace 

What is the issue for Gill? The unconditional aspect of the covenant of grace is 

essential to Gill. Since the blessings of the covenant of grace are freely given they cannot 

be offered to someone to be rejected by them. However, because the gospel is the God-

appointed means of a regenerate person coming to Christ it is to be published. This 

element in Gill’s thinking is seen in the following quote: “Though Christ did not offer or 

tender the blessings of grace to any, much less to them in general; but as a preacher of the 

Gospel, published the truths of it to all; and as the Mediator of the new covenant, 

dispensed the blessings of it to those who were (not should be) given him by the 

Father.”27 To prescribe conditions to the covenant of grace is to distort the covenant of 

________________________ 

person’s sin, not the withholding of grace by God. The decree of reprobation does not withhold the 
preaching of the gospel nor is it the cause of a person’s sinful neglect of the gospel preached. 

26 Ibid., 90. 

27 Ibid., 88. Italics are in original. 
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grace itself.   

The promise of pardon is not made to any, no not to the elect, upon a condition to be 
performed by them; it is an absolute unconditional one, and runs thus; I will be 
merciful to their unrighteousness, and their sins and their iniquities will I remember 
no more (Heb. 8:12) and though this promise is made to faith, yet not as a condition 
of it, but as descriptive of the persons who enjoy it, and as the hand by which they 
receive it. And, it is so far from being made upon a condition to the non-elect, that it 
is not made to them at all, the promise of pardon being a new covenant one, reaches 
to no more than to those who are in that covenant, and they are only the elect of 
God, and much less upon a condition rendered impossible by the act of preterition; 
since not that, but the corruption of nature, renders faith, repentance, conversion, or 
whatever else of a spiritual kind that may be thought to be the condition, impossible 
without the powerful grace of God.28 

Elsewhere Gill says that “pardon of sin is never ascribed to any condition performed by 

men, but to the free grace of God . . . evangelical obedience springs from, and is 

influenced by, discoveries of pardon, but is neither the cause nor condition of it.”29 

For Gill, the application of the covenant of grace in the life of sinner is 

intricately tied to the entire work of redemption. The Father has elected a people for 

Himself, the Son redeemed the elect people, and the Spirit regenerates the elect, giving 

them the blessings that flow from the covenant of grace, which include repentance and 

faith. To condition the application of the covenant of grace on repentance and faith, that 

may or may not be exercised by the individual, is to disjoin one aspect of the covenant of 

grace. Christ’s death establishes the covenant of grace – all aspects of it. To remove 

repentance and faith from the accomplished covenant of grace is to place it in the hands 

of men and allow for the opportunity of failure. In speaking of this Gill says, “It must be 

very precarious and uncertain, until the conditions of it are fulfilled by those to whom it 

                                                 

28 Ibid., 156. 

29 Ibid., 17. 
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is tendered.” Instead, in his view, “the covenant of grace is made with Christ, as the head 

and representative of the elect, and with them in him, and with them only; and that, with 

respect to them, it is entirely absolute and unconditional, to whom grace is promised in it, 

to enable them to believe, repent, and obey.”30 

The subjects of the covenant of grace, as well as the nature of the covenant of 

grace, make it untenable to suggest that God would offer this grace of the covenant to 

those outside of the covenant, or even to those within the covenant, because the reception 

of an offer is not the way the blessings of the covenant are applied. 

This covenant of grace is neither made with, nor tendered to all that live under the 
Gospel dispensation; it is only made with God’s elect in Christ, and that not upon 
conditions of faith and repentance; for these are blessings of grace secured for them 
in this covenant. Hence the decrees of absolute reprobation, and of denying the aid 
of grace to some persons, are; not at all inconsistent with this covenant, and the 
promulgation of it in the Gospel. We also know of no such covenant made with, nor 
of any tender of it, nor of any publication of it to the heathen world; but rather, that 
all that are destitute of revelation, are strangers to the covenant of promise (Eph. 
2:12), which passage likewise acquaints us, that such as are without the knowledge 
of Christ, and God in Christ, are without hope.31 

Now faith and repentance are blessings of the covenant, gifts of God; the graces of 
the Spirit go together in the doctrine of salvation, and have a great concern in it; 
though they are not meritorious, procuring causes, nor conditions of it, yet in this 
way God brings his people to salvation; they enter into and are descriptive of the 
character of such that are saved; there is so close a connection between these and 
salvation, that none are saved without them.32 

It is not that Gill believed a person normally could be regenerate without means and 

without accompanying faith and repentance.33 Regeneration is connected to the ministry 

                                                 

30 Ibid., 184. 

31 Ibid., 210. 

32 Ibid., 19. 

33 John Gill, Exposition of the Old and New Testaments, Vol. 8 (London: Mathews and Leigh, 
1809. Reprint, Arkansas: The Baptist Standard Bearer, 2005), 522. Gill leaves open the possibility of 
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of the Word and to the display of faith and repentance. The effectual calling of God upon 

the soul of one of the elect immediately produces faith and repentance. It must be 

remembered that this effectual calling is in connection with the ministry of the Word. 

Thus a “sensible sinner” is exhorted by the ministry of the Word to believe in Christ. In 

fact, it is the very preaching of the law of God that has brought a sinner to a “sensible” 

state.  

What is important for Gill is that faith and repentance not be viewed as 

conditions for the covenant of grace. Also, it is important that offers are not to be made as 

this would possibly confuse the idea that grace is not conditioned on any human action. 

Repentance and faith are connected to salvation but are not conditioned upon it. 

I do not think that any man will be punished for not accepting offered grace, he 
could not comply with or embrace, for want of further grace, because I do not 
believe that grace was ever offered to them; but then they will be punished for their 
willful contempt and neglect of the gospel preached unto them; and for their 
manifold transgressions of the righteous law of God, made known unto them; and 
surely this doctrine can never be derogatory to the glory of God’s justice.34 

So punishment comes not for rejecting grace but for rejection of the gospel and for 

breaking the law of God. 

The Distinction Between Natural and Spiritual 

In relation to this issue of offer versus command, it is important to understand 

________________________ 

infants, as well as others who cannot hear the gospel, receiving saving grace without the outward hearing of 
the word of God. 

 34 Ibid., 181. Tom Nettles comments on this very quote: “Gill does not pretend that grace is 
something that is offered to all men. This belief, in particular, labels him in the eyes of Curt Daniel as a 
hyper-Calvinist. Whether that item should be the strategic element of the definition of hyper-Calvinism can 
well be called into question. This becomes especially debatable when we observe that Gill did not reject the 
reality of duty-faith and duty-repentance. Rather, all men are called upon and have an obligation to repent 
and believe. Grace, however, by its very character as the undeserved bestowment of salvific gifts, comes 
only to some and effectually on them. Grace itself is not offered.” Nettles, By His Grace and For His 
Glory, 79-80. But in spite of Nettles’ statement some do accuse Gill of rejecting duty-faith and duty-



   

 

14

 
 

the distinction between natural and spiritual in Gill’s writings. To understand this 

distinction one must understand Gill’s view concerning man’s responsibility. Man is 

condemned for rejecting what is revealed to him and not for what is not revealed to him.  

Gill seems to be concerned that the universal offer view necessitates a view of 

condemnation to hell based on rejection of the gospel. The result, if pushed far enough, is 

a salvation that is effected for those who never had the opportunity to hear the gospel. 

Gill is careful to anchor the condemnation of sinners in their sin, regardless of whether 

they ever hear the gospel. 

Because of this concern, Gill follows a principle of condemnation based on the 

level of revelation. That is, a person is only condemned for what is revealed unto them. 

Those “who have only an external revelation of him by the ministry of the word, are 

obliged to believe no more than is included in that revelation, as that Jesus is the Son of 

God, the Messiah, who died and rose again, and is the Savior of sinners, etc., but not that 

he died for them, or that he is their Savior.”  It is in this context that Gill again makes the 

distinction between “offers” and “preaching the gospel.” He says, “It is true, the ministers 

of the Gospel, though they ought not to offer and tender salvation to any, for which they 

have no commission, yet they may preach the gospel of salvation to all men, and declare, 

that whosoever believes shall be saved.” He addresses  the purpose of this indefinite 

preaching of the gospel to all as especially directed toward the elect in that it is 

“designed, and blessed, for the effectual gathering of them to Christ; and does become the 

power of God to their salvation, and to theirs only.” Thus, those that do not have Christ 

revealed to them are not condemned for their unbelief in Christ because the extent of the 

________________________ 

repentance.  
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revelation to them comes in the form of “the law and light of nature.”35 It is this that they 

sin against. What about those who have had the gospel preached to them and yet reject 

the gospel? 

For such who have enjoyed the external revelation Of the gospel, and yet have 
remained finally unbelievers, as the Jews and others, they will be condemned, not 
for not believing that Christ died for them, or that he was their Savior; but they will 
be condemned, and die in their sins, for their not believing that he was God, the Son 
of God, the Messiah and Savior of the world, and for the contempt of his gospel, 
and for their transgressions of the law of God.36 

A person is responsible only so far as what has been revealed to them. A person is not 

condemned for rejecting the covenant of grace if they are not a subject of the covenant of 

grace. However, they are condemned for rejecting Christ as He is declared to them. 

Persons who are not a part of the covenant of grace can sin against Christ as Savior but 

not against him as their personal Savior. “Now Christ can be a Savior to no more than to 

them who are saved; and to such who are not saved, he is no Savior; and yet such may be 

capable of sinning against him as a Savior, though not as their Savior.” There is a 

distinction between sinning against redeeming love and sinning against providence. 

“Christ may be sinned against by these persons as a Savior, in a way of providence, 

though not in a way of grace; and their sins may be aggravated, as being committed 

against his providential goodness, if not against his redeeming love.”37 

Not only is the distinction between natural and spiritual in Gill’s thought seen 

in his view of the responsibility of man but also in the distinction between the external 

                                                 

35 Ibid., 164. 
36 Ibid., 164. 

37 Ibid., 103. “Though strictly, and properly speaking, sin is not against Christ as a Savior, but 
against God as the Lawgiver; and not against redeeming love, but a law of righteousness.” 
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and internal call of the gospel. Here Gill is firmly in line with historic Calvinistic 

theology in regard to the necessity of an internal grace that effectually makes use of 

external preaching that otherwise could only produce external (or legal) repentance. Gill 

says that “the calls, invitations, and messages of God to men, by his ministers, may be 

sometimes (for they are not always) sufficient inducements to procure an external 

reformation, an outward repentance, as in the people of Nineveh” but God’s powerful 

grace must be wedded to these external inducements in order “to produce true faith in 

Christ, evangelical repentance towards God, and new spiritual obedience, in life and 

conversation.”38 

The external ministry of the Word does not actuate evangelical repentance and 

special faith unless it is accompanied by the effectual work of the Spirit. The elect are 

called externally, as well as effectually and this effectual calling carries with it the 

“sufficient” means of salvation. However, if God does not effectually call a person that 

person will not, and cannot, obey the gospel. But the condemnatory reason they will not 

obey the gospel is their own sinfulness, not their lack of evangelical repentance and 

special faith, which can only come from God. They are not condemned for lacking the 

blessings of the new covenant (which includes repentance and faith) but they are 

condemned for not responding to the revelation they have already been given.39  

For Gill, there is “special” (saving) faith that only the elect come to possess.40 

                                                 

38 Ibid., 15. 

39 Ibid., 165. 

40 John Gill, Body of Practical Divinity (London: 1893. Reprint, Arkansas: The Baptist 
Standard Bearer, 1984), 731. Gill prefers "special" to "saving" faith perhaps because he wants to stress the 
saving nature of the object of faith. Faith is not what saves.  
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Only “the elect of God become true believers . . . through the efficacy of his grace” and 

“faith is given in consequence of this choice” because God “bestows faith upon them.” 

Since this faith is a result of regeneration “none but such who are made spiritually alive 

believe in Christ.” Regeneration is a consequence of God’s election and faith is a 

consequence of regeneration thus, “There must be first spiritual life before there can be 

faith.”41 Special faith is only given to the elect because they are considered in the 

covenant of grace. Grace is given (not offered) to the elect who then believe on Christ.  

It is also in this context that we see an important aspect of Gill’s evangelism 

that would argue against the charge of Hyper-Calvinism. In his discussion of the causes 

of faith he lists God as the efficient cause, the free grace of God as the moving cause, and 

the word and ministers as the usual means and instruments of faith in the hand of God. It 

is this third “cause” of faith that is important for the current discussion.  

The end of the word being written is, that men "might believe that Jesus is the Christ 
the Son of God" (John 20:31), and the word preached is, the word of faith; and so 
called, with other reasons, because faith comes by it (Rom. 10:8,17), this has often 
been the effect and consequence of hearing the word preached (Acts 17:4; 18:8), 
and the ministers of it are the instruments by whom and through whose word, 
doctrine, and ministry, others believe (John 1:17,20; 1 Cor. 3:5), but this is only 
when it is attended with the power and Spirit of God (1 Cor. 2:4,5).42  

Gill also makes a close connection between the gospel “when attended with the power 

and Spirit of God” and “the regeneration of men, who are said to be born again by the 

                                                 

41 Ibid., 741. 

42 Ibid., 743. For Gill’s view of the necessity of faith see Gill, Exposition of the Old and New 
Testaments, Vol. 8, 522. Commenting on Romans 10:13-14 he says, “The same Lord was ready and willing 
to dispense his grace . . . suggests, that it was therefore absolutely necessary, that the Gospel should be 
preached to the Gentiles, as well as to the Jews . . . that hearing they might believe, and so call upon the 
name of the Lord, and be saved . . . for there was a real necessity for it.” 
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word of God, and to be begotten again with the word of truth (1 Pet. 1:23; Jam. 1:18).”43 

In Gill’s view, man is not condemned for not being able to produce special 

faith and therefore no offers are made for man to produce something he is incapable of 

producing. Instead, the gospel is preached as the instrumental means for the regenerate 

elect of God to believe on Christ as He is proclaimed in the gospel. 

Conclusion 

John Gill did not believe in an offer of grace to anyone. However, evidence 

from his writings has been presented to show he did believe in the need to preach the 

gospel to all. There is no indication that Gill believed in withholding the gospel from 

people. Nor is there any indication that his theology resulted in his not preaching the 

gospel to the unsaved.  

The fact that Gill continued to be a popular source for theology in England and 

even in America44 following his death indicates that he was not viewed in the main as a 

Hyper-Calvinist or as a dangerous influence toward that approach. Instead, he was 

viewed as a great Bible expositor, theologian, and defender of the faith. 

 

                                                 

43 Gill, Doctrinal Divinity, 374. 

44 A.D. Gillette, ed., Minutes of the Philadelphia Baptist Association from A.D. 1707 to A.D. 
1807; Being the First One Hundred Years of Its Existence (Philadelphia: American Baptist Publication 
Society, 1851), 228, 439. The Association desired to have Gill’s commentaries published for use in the 
churches. Also, while recognizing there was not uniformity on all issues, much of the language of the 
circular letters was very much the language of Gill. For example, in the 1795 letter written by Samuel Jones 
on the subject of the gospel he says, “the Gospel contains no conditional offers of salvation,” pp. 311-2. 
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